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From the Editor
The Scriptures cannot be broken.—Jesus Christ

It was the second day of my sophomore year in college.  Fully rested after
my summer break, I was ready for a new year of challenging work.  As my
first class that morning began, called New Testament Survey, the first thing
that struck me was when the bearded professor placed a Bible on a small
table in the front of the class.  But then what he did next stumped me.  He placed the Book of
Mormon beside the Bible.  And then he also put a copy of the Tao Te Ching down, followed by
the Qur’an. And then he asked a question in which I will never forget:  “Which book is the
Word of God?”

As a young believer, I recall being stunned when I first heard that.  I remember thinking, “I
know I believe, but how can I respond?”  What would you say if someone were to ask it to
you?  Unfortunately, it certainly isn’t a topic discussed often in many churches today.
However, the question, and more importantly the answer, defines where we are spiritually.

Is the Bible God’s Word?  Yes.  But how do we know that?  The Bible claims to be God’s
Word.  In the Old Testament the prophets would often use the formula “Thus says the LORD,”
indicating that the message being delivered is from the King of Israel, God, and not a human
messenger.  In the New Testament we find a clear indication of God’s Word: “All Scripture is
God-breathed and is useful for teaching, rebuking, correcting, and training in righteousness” (2
Timothy 3:16, NIV).  Every instance of the New Testament’s use of “Scripture” (Gr. graphe)
refers to the Old Testament.  Furthermore, Paul’s epistles in 2 Peter 3:16 and Jesus’ words
from Luke 10:7 are also equated as Scripture (I Timothy 5:18).  And Jesus promised the apos-
tles that the Holy Spirit would lead them into all truth (John 16:13); truth was revealed to them,
and they wrote it in the New Testament.  So, the Bible’s claim as God’s Word is not a circular
argument but an argument for divine revelation.

But just because a book claims to be God’s Word doesn’t mean that it is (in fact, all books
that make that claim do so falsely, except the Bible).  By reading the Bible, God speaks in and
through the Word, touching the heart of the reader with His Spirit.  Notice what Paul wrote:
“The natural man does not receive the things of the Spirit of God, for they are folly to him, and
he is not able to understand them, because they are spiritually discerned (I Corinthians 2:14).
Contrast the “natural man” to one of Jesus’ “sheep”:  “My sheep hear My voice, and I know
them, and they follow Me” (John 10:27).  We sheep don’t need a shepherd; we need the
Shepherd who can guide our lives.

The Bible speaks to people in a unique way.  Who can’t admit that they’ve made mistakes,
committed errors?  The Bible calls this sin.  Who hasn’t stood in marvel at creation, knowing
that what they see is not by accident?  The Bible says that God is the Creator. And because it
holds such a prominent role in our faith, ACTS will devote its upcoming issues this year to
studying the Bible.  Let’s start off the year strong and make a commitment to read or listen to
the Bible completely, from Genesis to Revelation, in 2008.

In Christ,

John R. Kennedy, Editor ACTS

Coming Up…
February’s Theme: Keys to Interpreting the Bible
March’s Theme:  Genesis:  The Beginning
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The nature of the writings that comprise
today’s Judeo-Christian Bible has been debat-
ed from the early Christian centuries to the
present day.i Various theories and explana-
tions about their divine-human origin and char-
acter have spanned the entire philosophical
and theological spectrum.

The histories consulted for this article sug-
gest that Christians from the apostolic age to
the early twentieth century widely agreed that
Scripture was inspired and authoritative.ii The
doctrine of biblical inspiration was equally of
basic importance to Christians, even if they dif-
fered on its details or extent.  This topic is more
complex and deserves greater attention than
one article can devote to it.  As a result, four
sources with differing approaches have been
provided in the suggested reading list to sup-
port your study of this subject.

This article’s modest goal is to offer sketch-
es of the two major positions and a few key
issues in today’s debate of biblical inspiration.
It will present a holistic framework for defining
the Bible’s witness to its origin and nature.

Ancient Book, Modern Concern
My purpose here is to outline the historical

positions on biblical inspiration.

According to leading patristic scholar J.N.D

Kelly, “From Judaism Christianity inherited the
conception of the divine inspiration of Holy
Scripture. . . .  This comes to light repeatedly in
the New Testament records.” After the New
Testament writings became an authoritative
counterpart to the Old, Kelly observes
Christian authors through the fifth century
“envisaged the whole of the Bible as inspired”
and “not [as] a collection of disparate seg-
ments, some of divine origin and others of
merely human fabrication.”iii These commen-
tators widely espoused the concepts of an
error-free Bible and verbal inspiration, implying
every word and letter was of divine origin and
purpose.iv Modern evangelical, reformed, and
fundamentalist Christians largely embrace this
historical position.

Some Latin and Greek Fathers viewed the
process of inspiration more mechanically,
adopting the idea of divine verbal dictation in
their discourses (e.g., Gregory the Great,
Morals, 1:2).  Augustine, an early Latin theolo-
gian, is cited as one who promoted this view in
his polemic claim that Jesus used the Gospel
writers “as if they were His own hands” and
their readers “might look upon the actual hand
of the Lord Himself” (Harmony of the Gospels,
1:35).  But his critics need to consider his com-
ments, which show his strained depiction was
designed to defend the authority of the
Gospels against presumed Manichean antag-
onists who deceptively appealed to alleged
narrative contradictions and Jesus’ neglect to
bequeath written records.

With the rise of modern critical methods in
the eighteenth and nineteenth centuries, some
Christians and scholars embraced theories of
limited inspiration as they wrestled with the lit-
erary and historical questions raised by histor-
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THE SUGGESTED READING LIST TO SUP-
PORT YOUR STUDY OF THIS SUBJECT.



ical-critical studies (See discussion of natural-
ism below).  Some conceded the Bible was
“inspired” like other human books.  In order to
preserve biblical authority, others followed
Martin Luther’s lead and made a distinction
between its books, concluding the historical
books (e.g., Chronicles) were less trustworthy
(possibly in error) in comparison to books relat-
ing to salvific issues (e.g., Paul’s writings).

As a reaction to the perceived challenges of
liberal and neo-orthodox biblical scholarship
and Protestantism, 300 scholars signed the
Chicago Statement on Biblical Inerrancy in
1978.v This document affirmed the view on
biblical inspiration and inerrancy historically
held by the U.S. and international evangelical
groups.

Views on the Move
Popular views on biblical inspiration have

changed since 1978.  According to recent
Gallup surveys, one third of U.S. adults believe
the Bible “is the actual word of God and is to
be taken literally word for word.”  Another 47
percent regard it as “the inspired word of God
but that not everything in it should be taken lit-
erally.”  The rest feel it is “an ancient book of
fables, legends, history, and moral precepts
recorded by man.”vi

“Americans’ views on the Bible have not
changed materially over the past 16 years,”
writes Frank Newport of Gallup Poll News
Service.  The data show U.S. belief in an
inspired Bible was on average seven points
higher from 1976-1984, the period during
which Gallup began studying personal views
on the Bible.

Education Key to Views
What could account for this lose of esteem

for the Bible?

Gallup surveys show that age, religious affil-
iation, and church attendance predictably influ-
ence a person’s views on the Bible.  The data
also suggest a strong inverse correlation
between education and one’s attitude toward

Holy Writ.  Newport explains, “The higher the
level of education, the less likely the individual
is to believe that the Bible is the actual, literal
word of God.” vii

Phillip E. Johnson, a retired Berkeley law
professor, author, and church elder, offers one
plausible explanation based on conventional
wisdom for how higher education has affected
U.S. Christian views on this subject.  In the
“Foreword” of Unapologetic Apologetics, he
argues an unchecked influence of naturalism
at religious and secular academic institutions
has pervaded mainline Christian theology and
biblical studies.viii

The book’s editors, Drs. Dembski and
Richards, develop Johnson’s theme further,
finding fault for this malady in higher education
with the removal of the discipline of apologet-
ics (systematic defense of the Christian faith)
from seminary curricula.  They allege this deci-
sion by mainline denominations has led to the
rejection of objective truth by scholars and the
church.  This mentality, they argue, has like-
wise “undermined” ministerial training, permit-
ting a “propagation of errors and confusions”
among all levels of the church.ix

Naturalism is a philosophical force that
stems from rationalism and the Enlightenment,
an eighteenth century movement marked by a
rejection of traditional religious ideas and an
emphasis on reason.  It is defined as a theory
in which scientific laws are adequate to
account for all phenomena.  Naturalists logical-
ly reject or discount the supernatural as
unknowable.  Historical criticism based on this
model began to emerge in the late eighteenth
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and nineteenth centuries.  Some historical crit-
ics have produced insights for understanding
the world of the Bible (e.g., literary layering of
the biblical text).  Exaggerated claims of natu-
ralistic historical criticism (the documentary
theory) raised questions that threatened the
Bible’s authority, reliability, and inspiration.x

Let me offer an oversimplified naturalistic
argument: since nature is all that exists, a
supernatural intervention in history is impossi-
ble; thus, miracles like Jesus’ resurrection are
fanciful.  Naturalists would likely reject the
Bible’s statements that refer to it as the revela-
tion of a personal God written in human lan-
guage (cf. Heb. 1:1-2; 2 Tim. 3:16; 2 Pet. 1:20-
21).  The conjecture that the Bible is a creation
of religious geniuses would reflect this model.

How is the doctrine of biblical inspiration to
be understood?  This framework serves as a
guide:

1. Understand the Bible accurately in its
context.

In a blistering critique of the documentary
hypothesis, biblical scholar Umberto Cassuto
offered a new approach to solving the literary
and linguistic questions about Pentateuch
authorship: “. . . it behoves us to conduct our
investigation without prejudgement or anticipa-
tory fear, but to rely on the objective examina-
tion of the texts themselves and the help
afforded by our knowledge of the ancient East.
Let us not approach the Scriptural passages
with the literary and aesthetic criteria of our
time, but let us apply to them the standards
obtaining in the ancient East generally and
among the people of Israel particularly.”xi

Cassuto’s advice is sound.  To appreciate
biblical claims of inspiration, we need to under-
stand the world (language, religion, culture,
etc.) in which the biblical authors lived and
wrote.  How does the Bible define the expres-
sion “word of God”?  What did the claims of
inspiration mean to an ancient audience?

2. Remember the Bible’s purpose.
The Bible is fundamentally a book for believ-

ers.  To accept this premise, one needs to
comprehend its collective purpose.  In numer-
ous passages, the biblical authors outlined
their goals for writing and the chief application
of scripture: to lead sinners to belief in Jesus,
who was Israel’s promised Messiah and the
Son of God, through whom they might receive
eternal life (John 20:31; Rom. 4:23-24; 1 John
5:13).  The apostle Peter emphasized Israel’s
prophets sought and wrote of this salvation (1
Pet. 1:10-12).  Paul likewise observed “the
sacred writings” (a term for the Hebrew Bible
among Greek-speaking Jews) were able to
lead Timothy to salvation (2 Tim. 3:15).  In
other passages, he noted the aim of the
Hebrew Bible was to offer Christians comfort,
hope, and instruction (Rom. 15:4; 1 Cor. 11:10;
2 Tim. 3:16).

Many Christians have become spiritually
shipwrecked by focusing on the controversial
questions related to inspiration.  Focusing on
Scripture’s purpose and message is the best
prevention against spiritual disasters and bibli-
olatry while wrestling with the questions about
the Bible’s character.xii

3. Understand clearly biblical statements
on inspiration.

The Bible offers two explicit statements
about its divine origin and character—2 Tim.
3:16; 2 Pet. 1:20-21.  A few comments are
worth noting.

The Apostle Paul’s use of the Greek word
graphé, meaning “writing,” in 2 Tim. 3:16 indi-
cates the biblical writings had become the
repository of God’s revelation of His will and
purpose.

Umberto Cassuto, also known as Moshe David
Cassuto, (1883-1951), was a rabbi and biblical
scholar born in Florence, Italy.
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In 2 Tim. 3:16, the Greek word theópneustos
(lit., God-breathed) is used as a predicate
adjective that describes the word “Scripture.”
Paul used this word to convey the idea that
Scripture was the product of God’s creative
power or the Holy Spirit, which is often depict-
ed in the Old Testament as God’s “breath” (Job
26:13, 33:4; Psa. 33:6, 9).  The International
Standard Bible Encyclopedia notes: “In a word,
what is declared by this fundamental passage
is simply that the Scriptures are a divine prod-
uct, without any indication of how God has
operated in producing them.  No term could
have been chosen, however, which would
have more emphatically asserted the divine
production of Scripture than that which is here
employed.”xiii

Paul’s perception on inspiration mirrors
Peter’s in 2 Pet. 1:20-21.

My hope is this approach inoculates readers
against undo confusion and disbelief in the
face of contradictory data about biblical inspi-
ration and authority.

Gary A. Staszak is a member of the Church of God in
Virginia, where he resides with his wife and children. He
is currently pursuing graduate work in religious education
and biblical studies (i.e., biblical exegesis and lan-
guages)
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Endnotes
i The Anglicized singular noun “Bible” is really a mis-
nomer considering its etymology (See page 5-6 of
Brooke Foss Westcott, The Bible in the Church. London:
Macmillan, 1864). The Bible originally consisted of writ-
ings (books) by many prophetic authors ordinarily pre-
served in separate rolls or scrolls, the ancient book form.
The later invention of the codex permitted these rolls to
be copied and bound into a single volume. The Greek
plural noun biblía, from which the modern word “Bible”
originates, means rolls or books and reflects the ancient
custom of referring to these diverse writings collectively
as “The Books” (Gk., tà biblía). Jerome’s fourth century
description of the entire Bible as “the divine library” per-
haps approaches the truest sense of the Greek while pre-
serving the common ancient view of the Bible as a unified
whole (Westcott, 6). Our modern word expresses the lat-
ter concept. When using the word “Bible,” one must clar-
ify to what canon one is referring. Christianity traditional-
ly has been defined by its emphasis on specific canons
of sacred Scripture, which may vary widely for each
Christian community; each recognizes its canon as the
“Bible.” See Richard N. Soulen and R. Kendall Soulen,
“Canon,” in Handbook of Biblical Criticism (Louisville:
Westminster John Knox, 2001), 29. Canon is a transliter-
ation of the Greek word kanon, which means “rule or
standard of measurement.” In biblical criticism, the term
refers to a collection of books that are regarded as God-
breathed and authoritative for faith and practice. There
are four Hebrew Bible/Old Testament canons: Jewish,
Protestant, Roman Catholic, and Eastern Orthodox.
These differ in their acceptance of certain apocryphal or
deuterocanoncial books. The Christian New Testament
canon has traditionally included 27 books, with some
variation among specific (usually heretical) groups. In this
article, the word Bible designates the collection of Old
and New Testament books commonly recognized and
used in Protestant circles.

ii G.W. Bromiley, “Inspiration, History of the Doctrine of,”
in International Standard Bible Encyclopedia (ed. G.W.
Bromiley; Grand Rapids, Mich.: Eerdmans, 1982), 2:849-
854; J.N.D. Kelly, Early Christian Doctrines (rev. ed.,
Peabody, Mass.: Prince Press, 1978), 60-64; Norman L.

“...It behoves us to conduct
our investigation without pre-
judgement or anticipatory
fear...” Umberto Cassuto
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Geisler and William E. Nix, A General Introduction to the
Bible (Chicago: Moody, 1986), 99-200.

iii The previous citation and observation are from Kelly,
60-61.

iv Kelly, 61-62; Theodore Letis, “The Language of Biblical
Authority: From Protestant Orthodoxy to Evangelical
Equivocation,” The Ecclesiastical Text: Text Criticism,
Biblical Authority, and the Popular Mind (Philadelphia:
IRRBS, 1997), 61-62.

v The original document is available at
http://karischurch.org/documents/ChicagoStatement.pdf.
vi Gallup Organization, “One-Third of Americans Believe
the Bible is Literally True: High inverse correlation
between education and belief in literal Bible,” n.p. [cited
July 14, 2007].
http://www.galluppoll.com/content/?ci=27682&pg=1. The
figures are an average of the May 2005, 2006, and 2007
polls. Other references to Gallup are from the same
source.

vii Ibid.

viii William A. Dembski and Jay Wesley Richards,
Unapologetic Apologetics (Downers Grove, Ill.:
InterVarsity, 2001), 7-8.

ix Ibid., 12-13, 95-110; see also Barna Group, “Barna’s
Annual Tracking Study Shows Americans Stay Spiritually
Active, But Biblical Views Wane,” n.p. [cited July 14,
2007].http://www.barna.org/FlexPage.aspx?Page=Barna
Update&BarnaUpdateID=271. Barna researcher David

Kinnaman concluded: “. . . most Americans do not have
clear beliefs, largely because they do not possess a
coherent biblical worldview. That is, they lack a consis-
tent and holistic understanding of their faith. . . . In fact,
one reason why beliefs fluctuate is that most Americans
hold few convictions about their faith. For instance, even
among those who disagree with orthodox views, many do
so while hedging their bets. Most Americans have one
foot in the biblical camp, and one foot outside it. . . . The
spiritual profile of American Christianity is not unlike a
lukewarm church that the Bible warns about.”

x A critique of naturalistic historical-criticism is impossi-
ble in this article. For an understandable treatment of nat-
uralistic interpretative methods, see Gerhard F. Hasel,
Biblical Interpretation Today (Washington, D.C.: Biblical
Research Institute, 1985); also see R.K. Harrison,
Introduction to the Old Testament (repr., Peabody, Mass.:
Hendrickson, 2004), 1-396, and Donald Guthrie, New
Testament Introduction (rev. ed., Downers Grove, Ill.:
Intervarsity, 1990), 16-27, 1029-1045.

xi Umberto Cassuto, The Documentary Hypothesis
(Jerusalem: Magnes Press, 1961), 13. The documentary
hypothesis is historical-critical theory that holds the
Pentateuch is the product of mixture of four independent
source-documents J, E, P, D.

xii Bibliolatry means “the idolization of the Bible is such a
way as to make it, instead of God, the object of rever-
ence” per Soulen, “Bibliolatry,” 26.

xiii Bromiley, 2:840.

Patience is easily lost.  A car decides to wait
instead of going when you feel it should and
suddenly your patience seems to have found a
way to hide from you.  You get angry while you
sit behind the steering wheel, thinking about
how the person is sitting there with the intent to
make you late.  Somehow your mind is suspi-
ciously absent as well.  You don’t think that
maybe the person is just being extra cautious
or maybe their brakes are going bad.  All you
can think of are mean and nasty things about
the person driving the vehicle in front of you.

It’s amazing how quickly we can lose our
patience, especially if we are under a lot of
stress.  It’s also amazing how much easier life
can be if you can keep patience by your side
and not leave it on Highway 60 as you turn
onto the busy city streets.  Impatience leads to
stress and can make a good day into a bad
one very quickly.  Don’t let your day be soured
by your lack of patience.  Decide instead to let
go and accept the situation you are in at the
moment.  Many times there is very little you
can do to change it, anyway.  We, as
Christians, should keep this in mind in our
every day lives.               (continued on page 12 )

Patience, the Stress Antidote
Craig Moore
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Christians often defend the Bible by exclaim-
ing that it’s God’s Word opposed to the idea
that the Bible is actually canon.  Biblical reve-
lation contains the words of God and His arch
enemies, corrections given to the prophets,
false statements by angels, and even false
reports about the death of Saul, which are left
unexplained.  This mode of divine inspiration is
expressed through a variety of literary genres
such as poetry, including types of parallelisms,
apocalyptic (meaning a warning of impending
doom unless a nation repents), divine heaven-
ly court dramas such as Job, Daniel and
Revelation, music hymnody and historical nar-
rative (See Oxford Bible Commentary,
Genesis18, pp. 50-58).

But one may ask, “What is canon?”  Canon
is a measuring rod by which newer revelation
is compared to accepted religious text for
validity (See New Westminster Dictionary of
the Bible, pp. 143-146).  The priesthood estab-
lished canonical rules, such that the later addi-
tions needed to contain continuing revelation.
Next, the authenticity of the document was
considered in regards to verified authorship.
The great central truth of the unveiling of sal-
vation history must be maintained oftentimes
with a prophetic-eschatological conclusion.
Did it give the community a reason to worship,
and finally, did the message contain conversa-
tion with God?  Many religious traditions claim
divine inspiration as the source of their revela-
tion.  What makes the Bible’s case more com-
pelling is the fact that over 40 authors defend
the great central truth regarding the acts of
deity, as well as, the divine providence estab-
lished for Israel and later the Church in salva-
tion history.

Skeptics often advance the idea that the
Bible is simply a compilation of old myths and
stories repackaged to fit Israel’s religious

system.  They fail to consider the fact that the
prophets borrowed the expressions and liter-
ary genres from other cultures as a form of
expression in communicating to other cultures
in which they operated.  Thus, it should be no
surprise to find that other literary traditions had
creation motifs, flood stories, along with great
leaders being rescued from a basket in a river,
Joseph sagas, and epics that read like the lit-
erature of Job (See Tom Roberts, From Sacral
Kingship to Sacred Marriage, pp. 5-49).  Yet,
the prophets spoke over and over again
against syncretism, that which blended Israel’s
religious system with other forms of religious
worship.  These standards remain fully in place
to this very day in both Old and New
Covenants.

To issue a proper apologetic in defense of
the biblical canon, several things must be
understood.  There is a need to understand
that we are upholding the divine guidance in
the unveiling of the canonical process as the
community demanded the priests would read
from the text that gave them life and identity
(see James Sanders, pp. 61-106).  This
process gave Ezra a great deal of material; to
edit apocryphal stories and pseudepigraphal
myths from the story line, while retaining the
salvational importance contained in the writ-
ings of the prophets and the Patristic Fathers
such as Abraham and Moses (See Brevard S.
Childs, Introduction to Old Testament As
Scripture, pp. 77-79 and James H.
Charlesworth, pp. 869-934).

The canon was to be open as long as there
was eschatological hope of national repen-
tance and later between the testaments during
great apostasy.

During this 400 year period, a second canon
called the Apocrypha, or Deuterocanon, this

The Uniqueness of the Biblical Text
Tom Roberts, Ph.D.
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“second canon” of literature was accepted by
the Jews in the Diaspora but had a minority
status among the scribes in Jerusalem.  The
original body of revelation was contained in the
Torah.  Later, under the admonition of the
prophets, these writings were considered to be
haftorah. Then, by the days of first century
Judaism and Christianity, the Torah was
referred to as the complete revelation of God
in the form of nomas, which was the Greek
equivalent of the Hebrew word for Torah (See
Tom Roberts, Addendum, pp. 12-13).  This
would be the Church’s Torah/Christ/Gospel
story.  This same phenomenon occurred after
the Council of Jamnia, which developed an
Old Testament canonical list, and during the
rise of the Montanists, a group of charismatic
believers in Asia Minor that claimed aesthetic
revelation and promoted additions to the New
Testament corpus of literature by way of
prophecy.

However, in the Church Age, the canoniza-
tion of the New Testament was not formally
accomplished until a much later period of time
(See Westminster Dictionary of the Bible, pp.
145-146).  In both of these instances, for Israel
and the Church, it was more the idea of apos-
tasy which lead us astray from the character of
divine revelation as opposed to a rigid set
order of books appointed by divine fiat as the
plenary inspirationists’ maintain.  This notion
cannot be properly maintained because differ-
ent textual traditions that originated from con-
gregational learning centers employed differ-
ent canonical lists which were read in local
church areas.  Western Christianity bases its
canon on the Muratorian fragment/canonical
list.  The Apocryphal books were accepted by
the Anglican Church of England and were con-
tained in the North American editions King
James Version until approximately 1830.
Therefore, the canon is both fixed in how it
approaches the great central truth contained in
its progressive revelation and it is flexible in its
application through its various covenants in
regards to the religious community.

Therefore, when the lights went out, it would
be an impossibility to uphold continuing revela-

tion due to the fact that the last living apostle
had died (See Dr. Dr. H. Van Der Loos, quoting
W. C. van Unnik, p. 227).  Even during gener-
al apostasy, the Gospel would continue to be
heard in other parts of the world and the gates
of hell never totally prevailed against the
Church (See Hugh Nibley, pp. 44-108).  So the
mode of what was previously inspired now
moved to preservation.  Marcion of Sinope
was the first in canonizing Paul’s general epis-
tles, though he excluded II Corinthians.  In the
East the writings of John would grow to be the
capstone by which they would view the
Synoptic Gospels, claiming they originated in
Aramaic.  The Western group of churches
would attempt to read the Synoptic Gospels
through its lens of Paul, originating from Greek
and Latin editions, further widening the chasm
between Eastern and Western Church tradi-
tions.  Only in recent times have Christian
scholars sought to bridge the division between
Eastern and Western textual readings in an
attempt to garner a more composite view of
our biblical text.

The Uniqueness of Biblical Inspiration

The mode of inspiration concerning biblical
revelation is not always as ironclad as many
traditionalists maintain.  Many areas of biblical
revelation are quite high in their literary gen-
res—meaning they are very close to the divine
message as it was originally given (See
Jeremiah 14 and 15 where God’s voice is
directly quoted).  Other accounts are not as
direct.  The literary genres are actually at a
lower level when God has to intervene and fin-
ish the story His way due to the fact that the
prophet had failed to envision the entire sce-
nario that God was working out behind the
scenes.  The Book of Jeremiah is a compila-
tion of letters in non-sequential order written to
the kings of Judah who were in the Babylonian
exile.  During this time, Jeremiah was recom-
missioned after Judah’s failed response of
repentance and the conditions of Judah’s
repentance had changed course. Therefore,
being taken to Egypt was not an option but
they were to endure seventy years of captivity
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in Babylon after the murder of Gedeliah
(Jeremiah 40:13-41:9).  They would have to
submit to the Chaldeans after the deportation
to Egypt had already taken place (See
Theodore Laetsch, pp. 306-315).  David
received a report about Saul’s death that later
was proven to be untrue in 2 Sam1:1-16,
where an Amalekite reported to David that he
killed Saul.  Later revelation would record in 1
Samuel 31:1-13 that Saul fell on his sword and
died.  This is a living mode of inspiration which
captures the unfolding dramatic action as a liv-
ing witness.  Paul said, in the book of
Galatians, he was not in Jerusalem during the
Acts 15 Council on circumcision as was report-
ed (Acts 15:7-35; Galatians 2:1-14).  So the
mode of inspiration functions with the unveiling
of the dramas through human agency.

The Church and Inspiration

Just as ancient cultures had oral and written
traditions which operated simultaneously side
by side, many scholars believe that the
Kerygma/oral proclamation of the Gospel
extended from Jewish oral tradition along with
the apostolic written word and functioned in
much the same fashion (See Robert A.
Bartels, pp.11-115).  The oral traditions often
served as commentary to Old Testament
books.  The Mishna to which Jesus responded
was Israel’s oral law, which is believed to have
originated from Moses.  These tractates were
compiled later in written form when the oral tra-
ditions became too cumbersome to memorize
in approximately 200 B.C. to 200 A.D.
Simultaneously, in the Qumran caves, the
Essenes were writing commentaries on all the
Old Testament books but no copy of Esther
has yet been discovered.  Due to these com-
mentaries scholars have ascertained that
books such as Song of Solomon and others,
barely found their way into Old Testament
canon (See Carsten P. Thiede, pp. 89-104).

Centuries later the Church would adopt a
similar position advancing the idea that both
the church and the biblical canon are without
error. By the end of the 19th century, American

Fundamentalism would claim inerrancy would
only apply to the original autograph copies of
God’s Word.  The    higher critics would main-
tain that the Bible contained the words of God
in the form of a message due to the fact that in
ancient times “word” and “message” were syn-
onymous, and therefore, the biblical canon
claims inspiration not necessarily inerrancy, for
only God Himself is inerrant, but a strong claim
of authenticity can be maintained (See Bruce
Metzger, pp. 186-195).  Today’s paradigm
emphasizes a unity and diversity in the biblical
text where the revelation is expressed in the
form of literary structures which form word pic-
tures interwoven with history into the tapestry
(See Paul D. Hanson, pp. 88-107).  The
authority of Scripture is important in the life of
any congregation who is willing to submit to
the teachings contained in the revelation
(Gabriel Fackre, pp. 14-15).  New emphasis is
being placed upon a holistic reading of the text
with applied biblical ethics to produce holistic
result (see Brevard S. Childs, Biblical
Theology of Old and New Testaments, pp.
704-727).

The Authority of the Biblical Text

The Old Testament remains a Jewish docu-
ment while the New Testament corpus is clear-
ly a possession of the New Testament Church,
but all biblical revelation derives its authority by
recording the mighty acts of God as well as
being a faithful record regarding God’s dealing
with His nation and the redeemed in addition to
being a narrative of man’s response to his
Creator. The biblical text is also unique in the
value of its instruction to the redeemed and
how the Bible has influenced our Western cul-
tural heritage.  It cannot be overemphasized
how on a cultural plane the Bible has influ-
enced the Magna Carta and the U.S.
Constitution, and even Leviticus 19:10 is
inscribed on a mantle in the headquarters of
the U. S. Supreme Court.  Operas, love poet-
ry, sonnets, musings, have all grown from bib-
lical inspiration.  Where biblical knowledge has
reached an all time zenith, cultures have flour-
ished in spiritual enlightenment and when
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nations back away from the expressions con-
tained in this unique body of literature, nation-
al decline is often the result.  The same holds
true with the Gospel narrative.  Where the
Church is active in proclaiming the Gospel of
Salvation through the demonstration of social
activism, the church then becomes the social
conscience of the culture resulting in the trans-
formation of those who respond to the
Gospel’s unique invitation.

Dr. Tom Roberts is the Ministry Coordinator for the
Churches of God 7th Day and lives in Idaho with his wife
Barbara and his son Billy.
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(continued from page 8)
Patience, like the other fruits of the Spirit, is

meant to be a sign of a Christian.  Everyone who
knows love makes an effort to show love to people.
However, we justify not having patience, usually by
hurling insults at the other person.  This is not
Christ-like.  James said that “knowing this, that the
trying of your faith worketh patience.  But let
patience have her perfect work, that ye may be per-
fect and entire, wanting nothing” (1:3-4).  If we are
looking to become more perfect, then patience is a
good place to start.

In Romans it also states that patience helps us to
have hope.  In Romans 8:25, we read “But if we
hope for that we see not, then do we with patience
wait for it.”  Hope and patience go hand in hand.
Someone can not hope for something without wait

ing patiently.  We also read in Romans 15:4 “For
whatsoever things were written aforetime were writ-
ten for our learning, that we through patience and
comfort of the scriptures might have hope.”  Again,
we see that hope and patience go together.  If we
can learn to have patience and hope, many of the
other fruits will follow shortly behind.

Patience is overlooked many times in the lives of
Christians.  It should be a focus instead.  Each of
the fruits of the Spirit should be a focus in our lives,
striving to show the love of God and His goodness
through our love for one another and for our fellow
man.  Doing this, we will make our lives into living
witnesses of God to the world.

Craig Moore writes from Missouri.
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Is the Old Testament valid for Christians?
The answer to that question is a resounding
yes!  The Old Testament is essential for all
aspects of a Christian’s beliefs.  The Bible con-
tains sixty-six books, not twenty-seven.  We
need to hear all of what God says on any given
subject.  Psalm 119:160 in the American
Standard Version states that the “sum of thy
words is truth.”  There is no schism in content
between the two testaments.  When Paul tells
us in 2 Timothy 3:16-17 that “All scripture is
given by inspiration of God, and is profitable
for doctrine, for reproof, for correction, for
instruction in righteousness: that the man of
God may be perfect, thoroughly furnished unto
all good works,” he is referring to the sacred
writings found in the Old Testament.  The Bible
is a compilation “...of the words which were
spoken before by the holy prophets, AND of
the commandment of us the apostles of the
Lord and Saviour” (2 Peter 3:2, emphasis
mine).  Both Testaments are needed to fulfill
the “patience of the saints” spoken of in
Revelation 14:12—“. . . here are they that keep
the commandments of God, and the faith of
Jesus.”

The chief topic of all the Old Testament
prophecies is the prophecy of Christ’s coming.
The fulfilled prophecies give us proof that
Jesus is who He says He is.  Jesus tells us in
Luke 24:44, “These are the words which I
spake unto you, while I was yet with you, that
all things must be fulfilled, which were written
in the law of Moses, and in the prophets, and
in the psalms, concerning Me.”  Proof that
Messiah was the once for all sinless sacrifice
“that taketh away the sins of the world” comes
through Old Testament prophecy.  

Jesus perfectly satisfied the requirements
for sin offerings (See Hebrews 9:22-28).

Much of what Christians hear in church and
in our culture is that the Old Testament is old,
Jewish, and not valid for “New Covenant”
Christians.  Many believers say that “the law”
was nailed to the cross.  It was Jesus, the per-
fect, sinless sacrifice who paid the penalty for
sin that was nailed to the cross.  This glorious
act that finished the plan of salvation made it
possible for man to be reconciled to God; now
the sanctifying work of the cross must begin in
each person who accepts this perfect, sinless
sacrifice (See Galatians 2:16-21).  It is Jesus
who tells us in Matthew 5:17, “Think not that I
am come to destroy the law, or the prophets: I
am not come to destroy, but to fulfill.”  He
brought the Ten Commandments (God’s moral
laws) to a stricter level, whereby our inward
attitudes and motives are judged as well as our
outward deeds.  Only a life indwelled with the
Holy Spirit of Jesus Christ can carry out these
laws.

Has the law been done away with?  “For the
law was given by Moses, but grace and truth
came by Jesus Christ.” (Note that “law” and
“truth” are synonymous in Psalm 119:142.)  Is
law and grace contradictory?  Only those
wanting to live in lawlessness would say this.
Romans 13:8 tells us, “…for he that loveth
another hath fulfilled the law,” and Jesus says,
“If ye love Me, keep My commandments” (John
14:15).  Law and grace are thoroughly in har-
mony because when we have the Holy Spirit of
Christ Jesus living within our hearts we will
keep His commandments in spirit and in truth.

Two laws are spoken of in the seventh chap-
ter of Romans:  The “law of sinful passion,”
bringing forth death, and “the law of God,
bringing forth salvation.”  Ugly and bad things
are said of the law of sin, and all the good and
beautiful things are said of God’s law.

Is the Old Testament for Christians?
Tom Benzen
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In 2 Corinthians 3 Paul tells us that if the Ten
Commandments are only in cold letters of
stone or written in ink, this profits us nothing;
rather, they must be lifted up and placed (note
his words) in “fleshly tables of the heart.”
Therefore, instead of the passage saying the
commandments of God pass away under
grace and in Christ Jesus, the passage is say-
ing they pass away from being just letters
engraved upon cold stone and become living
Spirit in the heart!  Grace, or Jesus Christ, thus
establishes them.  Thank God for His grace
and for His Son!  In John 13:34, Jesus tells us,
“A new commandment I give unto you, that ye
love one another.”  The word “new” does not
refer to “that ye love one another,” because
that was an old law (See Leviticus 19:18).
Rather a “new commandment” refers to the
new way of carrying out the command; the
indwelling Holy Spirit of Jesus Christ will carry
out the command within man, rather than man
trying to do it by his own power.

As Christians today, we are a “chosen gen-
eration, a royal priesthood, a holy nation” (1
Peter 2:9).  We are the same people that
Jehovah was looking for when he told His
Nation Israel “.ye shall therefore be holy, for I
am holy” (Leviticus 11:45; 1 Peter 1:16).

Their requirements were the same as ours
and are summed up by Jesus in Matthew
22:37-40: “Thou shalt love the Lord thy God
with all thy heart, and with all thy soul, and with
all thy mind” and “Thou shalt love thy neigh-
bour as thyself.”  “On these two command-
ments hang all the law and the prophets.”
Jesus tells us, “If a man love Me, he will keep
My words: and My Father will love him, and
We will come unto him, and make our abode
with him” (John 14:23).

When we identify as being part of the “cho-
sen generation” of God, the whole Bible, espe-
cially the Old Testament comes alive, and we
find that Jesus was there all along: before the
foundation of the world (Ephesians 1:4; 1
Peter 1:20); as Creator of the whole world
(Genesis 1; John 1); as the great “I AM”
(Exodus 3:14; John 8:58), and as the “first”
and the “last” (Isaiah 41:4; Revelation 1:8).  If
we love and follow (trust and obey) Jesus, all
that is contained between the covers of the
Bible are vitally important that “the man of God
may be perfect, thoroughly furnished unto all
good works.”

Tom Benzen serves in the Little Flock of Jesus Christ
church in Pocahontas, Arkansas.

He brought the Ten Commandments
(God’s moral laws) to a stricter level,
whereby our inward attitudes and
motives are judged as well as our out-
ward deeds.  Only a life indwelled with
the Holy Spirit of Jesus Christ can
carry out these laws.

Don’t forget to contact us for
your copy of the purposed
changes to our By-Laws... 
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Maranatha College
We’re building the leaders for tomorrow’s church, today!

What can you do with knowledge learned from Maranatha’s online classes?

Build a better relationship with God and your family
Build your character
Develop your own personal ministry

or…
Learn about leadership in your community and church
Go into your community and preach the gospel more effectively
Read and understand the Bible better
Grow spiritually

Sign up for classes at www.MaranathaCollege.org
or contact us at Admin@maranathacollege.org for more information.

Maranatha College is an online college where you can study and finish classes on your own time. 
It is perfect for people that work full-time and also want an affordable biblical education. 

Take our free course and try it out today!

Check us out on the web: www.actsforgod.org






